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Abstract. When Korean and Uzbek proverbs express similar ethical meanings
through different images, translators face a practical conflict between preserving
semantic equivalence and retaining cultural specificity. This study aims to identify
shared moral concepts and culture-bound imagery in the two proverbial traditions
through systematic comparison. The analysis combines historical-comparative
analysis, source criticism, semiotic analysis, and Mayring’s qualitative content
analysis; the proverbs were coded according to theme, imagery, ethical conclusion,
and communicative function. Source-critical comparison first isolated parallel
meanings and then distinguished them from culture-specific signs. The category
matrix showed that both traditions address labor, patience, caution, mutual
assistance, and awareness of consequences. At the same time, Korean proverbs
more visibly foreground images associated with social relations and collective
order, whereas Uzbek proverbs more often draw on kinship, everyday life, and
practical experience. These findings indicate that shared wisdom cannot be reduced

to literal verbal correspondence because the symbolic function of an image also
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forms part of translational equivalence. The study’s scholarly contribution is a
category-based interpretive model that separates proverbial meaning into the levels
of a “shared ethical code” and a “culture-specific image.” The model offers a
theoretical basis for evaluating equivalence in intercultural communication while
preserving symbolic distinctiveness. It also clarifies why a formally close translation
may remain functionally inadequate when it transfers the moral proposition but
removes the cultural associations carried by the original image. The proposed
framework therefore links comparative paremiology with translation-oriented
interpretation and provides a structured vocabulary for discussing similarity,
difference, and symbolic meaning.

Keywords: ethical code, hermeneutic interpretation, historical-comparative
analysis, proverb semantics, social discipline, source criticism, symbolic image

Annotatsiya. Koreys va o ‘zbek magqollarini tarjima qilishda bir xil axloqiy
mazmun turli obrazlar orqali ifodalanishi ma’no tengligini saqlash bilan madaniy
o ‘ziga xoslikni yo ‘qotmaslik o ‘rtasida amaliy muammo tug ‘diradi. Tadgigotning
magsadi ikki maqgol an’anasida umumiy axlogiy tushunchalar va milliy-madaniy
obrazlarni giyosiy ravishda aniglashdan iborat. Tahlil jarayonida tarixiy-qiyosiy
tahlil, manbashunoslik, semiotik tahlil va Mayringning sifatli kontent tahlili
birgalikda qo ‘llandi; maqollar mavzu, obraz, axloqiy xulosa va kommunikativ vazifa
bo ‘yicha kodlandi. Manba-tanqidiy giyoslash umumiy mazmunni alohida madaniy
belgilaridan oldin ajratish imkonini berdi. Kategoriya matritsasi mehnat, sabr,
ehtiyotkorlik, o zaro yordam va oqibatni anglash kabi axloqiy yo ‘nalishlar har ikki
an’anada uchrashishini ko ‘rsatdi. Shu bilan birga, koreys maqollarida ijtimoiy
munosabatlar va jamoaviy tartibga urg ‘u beruvchi obrazlar, o ‘zbek maqollarida esa
qarindoshlik, kundalik turmush va tajribaga yaqin tasvirlar faolrog namoyon bo ‘Idi.
Natijalar umumiy hikmatni so ‘zma-so‘z moslik bilan cheklab bo ‘Imasligini,
obrazning ramziy vazifasi ham tarjima ekvivalentligining tarkibiy gismi ekanini
ko ‘rsatadi. Tadqiqotning ilmiy hissasi maqol mazmunini «umumiy axloqiy kod» va

«madaniyatga xos obraz» gatlamlariga ajratuvchi kategoriyaviy talgin modelini
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taklif etishidadir. Ushbu model madaniyatlararo mulogotda ramziy o ‘ziga xoslikni
saglagan holda ekvivalentlikni baholash uchun nazariy asos beradi.

Kalit so‘zlar: axlogiy kod, germenevtik talqgin, tarixiy-qgiyosiy tahlil, magol
semantikasi, ijtimoiy intizom, manbashunoslik, ramziy obraz

Annomauusa. I[lpu nepesode Kopeuckux u y30eKcKux nocio8uy 00UHAKOBOe
amudyecKkoe codepofcaHue H€p€0K0 eblpasticaemcs pa3iuiHbIMU 06pa3aMu, nosnomy
nepe() nepe@oc)unOM 603HUKAem npakmuieckas npo@zema: COXpaHumo
CMbICNI06YI0  IKBUBANIEHMHOCMb U 00H08p€M€HHO He cmepemb KYJI1bmYypHYIO
cneb;uqbuky. l[ejlb UCCNe008AHUSL 3AKAI0YACMCA 6 CONOCMABUMENIbHOM Bbls6/IeHUU
00WUX HPABCMBEHHBIX NPEOCMABIeHUll U KYJAbMYPHO 00YCIOGIEHHbIX 00pA308 8
08YX NOCNOBUYHBIX Mpaouyusx. B pabome komniekcHO npumeHeHvl UCMOPUKO-
cpaeuumeﬂbezﬁ Memod, UCMOYHUKOBEOYECKULL AaAHRAJIU3, CeMUOMUYECKUL AHAU3 U
KauyecmeeHHblll KOHMEeHmM-aHAIu3 Maﬁpuﬂea; nocinoeuybsl KO@MpOGd]lqu no
memamuxe, 0OpA3HOU CIMPYKMype, HPABCMBEHHOM) 8bl800Y U KOMMYHUKAMUBHOU
qbyHKL;uu. Hcemounukoseoueckoe conocmaeiienue no360UlN0 CHAYALA 6blOCIUMb
061/141/!6 SHAYEeHrUA, a 3damem omoenums ux om cneuud)uqecmtx KYJ1bnypHblX
NPU3HAKOB. KamezopuaﬂbHaﬂ mampuya nokasaid, umo o0be mpaduuuu
obpawaromes Kk mpyoy, mMepneHuro, O0CMOPOICHOCMU, B3AUMONOMOWU U
OCMbICIEHUIO NOCIeOCMEUN nocmynka. Bmecme ¢ mem 6 KopeﬁCKux nocnosuyax
samemmuee 06p(13bl, IZO@QQPKI/IGCZIOWZJB CoyuailbHvle OMHOUIEHUA U KOJIeKMUBHbIU
l’lOpﬂ@OK, moz20a KaK y36€KCK1/l€ nociosuysbl Hauje UuCnoab3yrom KapniuHbl podcmea,
NOBCEOHEBHOU IHCUSHU U npakmu4eckozco onvimdad. HOlelleHHble HaOr00eHus
noomeepxcoam, 4mo oowyo Myopocms Helb3s C800UMb K OYKEATbHOMY
COBNAOEHUIO CNI08: CUMBOJIUYECKAS qbyHKL;u}l 06pa3a makoice 6xo00um 6 cocmae
nepegodueckoil skeusarenmrHocmu. Hayunviti 6xiad pabomvl cocmoum 8
NPeONIoNCEHUU KAMEe2OPUAIbHOU UHMEPNPEMAYUOHHOU MOoOeau, pazoesoujel
nocinosuvdyHoe codepofcaHue HA YypoeHU ((061/14620 DMUYECKO20 KOOa» U (KYJIbMmMYypPHO

cneyuguueckozo obpaza». Mooenv cozoaem meopemuueckyro 0CHO8Y OJisi OYeHKU
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IKeUsdleHmHocmu 6 Me.?fCKyJmeypHOﬁ KOMMYHUKayuu npu COXpAHeHUuU
CUMBOJIUYECKOU CAMOOBIMHOCMU.

Knroueeswie cnosa: HpaecmeeHHbzﬁ KOO, cepMeEeHesmudecKas unmepnpemayus,
ucmopuKO—conocmaeumeﬂbﬂblﬁ anaius, cemarmmuxka nocaosuy, coyuaivbHaA
OucuunﬂuHa, UCMOYHUKOBEOYECKULL aAHalu3s, CUMBOIUYECKULL 06pa3

INTRODUCTION

Korean proverbs and Uzbek proverbs preserve ethical concepts through
different linguistic images, making their comparison relevant to Asian and African
literary linguistics [1]. Existing scholarship describes each tradition, yet rarely
connects common features with distinctive features through historically grounded
comparative paremiology [2]. This study examines proverb texts as its object and
metaphor, syntax, social values, and culture-bound references as its subject, guided
by the hypothesis that shared wisdom assumes tradition-specific symbolic forms. Its
aim was to establish this relationship by: 1) identifying common ethical concepts; 2)
comparing metaphorical images; 3) interpreting syntactic patterns; 4) tracing
historical-cultural references; 5) formulating translation-sensitive correspondences.
The novelty consists in integrating hermeneutics, source criticism, and semiotic
analysis into one comparative account [3]. The findings theoretically refine
paremiological typology and practically support bilingual lexicography and
culturally sensitive translation [4]. Content analysis, semiotic analysis, and
Mayring’s qualitative content analysis were applied [5].

METHODOLOGY

The preceding distinction between shared ethical concepts and divergent
linguistic images required a source-critical design capable of separating meaning
from cultural embodiment. The study used historically layered Korean proverbs and
Uzbek proverbs from bilingual proverb collections, historical dictionaries, archival
materials, and reliable translations. Korean proverbs were treated as fixed
paremiological utterances whose figurative force depends on culturally recognizable

situations, while Uzbek proverbs were examined as concise oral-literary units
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preserving collective experience. This definition followed the genre-oriented
account of proverbial structure proposed by Dundes [6]. Comparative paremiology
provided the principal framework: common features denoted recurrent ethical
concepts, social evaluations, and communicative functions, whereas distinctive
features denoted culture-bound metaphors, objects, and historical references.
Mieder’s classification of proverbs as socially transmitted wisdom supported this
analytical separation [7].

Table 1 — Analytical criteria for Korean and Uzbek proverbs

Criterion Korean proverbs Uzbek proverbs
_ Ethical and pragmatic _ _ )
Meaning _ Ethical and social function
function
Culture-bound objects and Culture-bound labor and
Imagery _ _
animals household images
Comparison Shared concept or function Shared concept or function

Source: compiled by the author

As shown in Table 1, historical-comparative analysis was applied
diachronically to inherited imagery and synchronically to contemporary semantic
use. Hermeneutic reading interpreted each proverb through lexical meaning, implied
evaluation, communicative situation, and intercultural context. Source criticism
compared variant wording, translation choices, attribution, and textual stability
before interpretation. Mayring’s qualitative content analysis organized manifest
expressions and latent meanings through deductive categories of ethics, labor,
family, and social conduct, followed by inductive coding of recurring images.
Semiotic analysis distinguished denotative reference from connotative value and
examined syntagmatic and paradigmatic relations, including icon, index, and symbol
functions. Korean and Uzbek materials were therefore compared neither by formal

resemblance alone nor by literal translation, but by the relation between proverbial
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meaning and culturally situated imagery. This procedure prepared the subsequent
interpretation of parallel concepts, syntactic patterns, and culture-bound references.
RESULTS

The source-critical comparison identified parallel ethical concepts before
separating culture-bound imagery in Korean proverbs and Uzbek proverbs. Korean
“7h= 20| 11RJ0f 2= HO| HLP and Uzbek “Yaxshi gap bilan ilon inidan chiqadi”
both connect verbal conduct with social reciprocity, although their figurative scenes
differ [8]. The shared feature is therefore semantic rather than lexical: respectful
speech functions as a social value in both traditions.

Table 2 — Comparative distribution of analytical categories

Category Korean proverbs Uzbek proverbs
Ethical reciprocity 6 6
Labor and perseverance 5 5
Animal imagery 4 3
Culture-bound references 3 5

Source: compiled by the author

The category distribution in Table 2 records convergence in ethical reciprocity
and labor, while culture-bound references remain more numerous in Uzbek
proverbs. Dadaboyev’s comparison of labor concepts similarly associates diligence
with communal welfare in both traditions [9]. This parallel confirms the hypothesis
that one wisdom can be verbalized through separate linguistic systems.

Distinctive features emerge most clearly through metaphorical images and
syntactic organization. Korean proverbs frequently employ compact conditional or
antithetical constructions, whereas Uzbek proverbs often intensify evaluation
through parallelism, rhyme, and culturally recognizable domestic imagery [1]. Kim
relates Korean animal imagery to agrarian experience and hierarchical social

perception, while Uzbek materials more often connect animals, household labor, and
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moral reputation [10]. The contrast concerns not the ethical principle itself, but the
semiotic route through which experience becomes proverbial meaning.

Hermeneutic reading also separates literal reference from figurative function.
In the Korean expression “2&0| =0 7|0F 0| M7IE &H=LL” the tiger’s den
encodes risk accepted for achievement; the Uzbek equivalent “Tavakkal gilgan tog*
oshar” foregrounds resolve through a culturally marked mountain image [11]. Their
syntactic patterns preserve parallel exhortation, yet their lexical units activate
different historical imaginaries. Boqiyeva’s comparative analysis confirms that
formal resemblance alone cannot establish complete paremiological equivalence [2].

Thus, common features substantiate shared ethical wisdom, whereas
distinctive features preserve cultural memory through metaphor, syntax, and
reference. These findings provide a textual basis for examining how translation and
intercultural communication negotiate equivalence without erasing symbolic
specificity.

DISCUSSION

The category matrix reveals that shared ethical meanings persist when Korean
proverbs and Uzbek proverbs encode them through dissimilar cultural images.
Korean proverb scholarship associates such imagery with social experience and
metaphorical cognition [12], whereas Uzbek research connects proverbial meaning
more explicitly with national mentality [13]. This convergence supports the
hypothesis, yet Kim’s comparative account cautions that Central Asian and Korean
materials require historically situated interpretation rather than formal matching [8].

The results presented above therefore indicate that cultural memory mediates
equivalence: a translator may preserve ethical force while adapting animal,
household, or labor imagery for intercultural communication. Kispal’s contrastive
study similarly treats functional correspondence as more informative than lexical
identity [14], while Chernova emphasizes national-cultural specificity within
comparative paremiology [15]. The present interpretation extends both positions by

linking symbolic divergence to worldview formation.
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The data underlying the analysis are collated in Table 3.

Table 3 — Interpretive implications of comparative categories

Category Korean proverbs Uzbek proverbs
Ethical meaning Relational conduct Communal responsibility
Symbolic emphasis | Social hierarchy Labor and kinship

Source: compiled by the author

The table clarifies the practical value of culturally sensitive equivalence for
bilingual proverb dictionaries and language teaching. Limitations include
historically uneven sources, translation-mediated wording, and selective archival
representation. Subsequent research should test these interpretations through larger
diachronic corpora and reception-based translation analysis.

CONCLUSION

The category-based interpretation establishes that Korean proverbs and Uzbek
proverbs articulate shared ethical wisdom through distinct metaphorical images,
syntactic patterns, and culture-bound references. Within comparative paremiology,
this synthesis demonstrates that common features indicate convergent social values,
whereas distinctive features preserve historically formed linguistic worldviews. The
study’s specific contribution is a historically grounded and hermeneutically
controlled account connecting shared proverbial meaning with culture-specific form,
rather than reducing equivalence to lexical similarity. Bilingual annotated proverb
collections should identify semantic parallels alongside cultural annotations, while
translation and language teaching should apply culturally sensitive equivalence
principles. Subsequent research should examine how younger speakers interpret
these proverb forms across digital intercultural communication.
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